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When such is the case, Nigegabhatta, the famous gram-
marian, has expressed in his Laghu siddhinta mafijiisi the following
views on Bhrama. The object super-imposed in, the case of
Bhrama exists in the mind only and not outside. He also refutes
Mailavidys, Anirvacaniyapadfirthotpatti efc., which are the strong-
holds of the Advaitins, Strange enough, he goes further to quote
Badardyana, Saikarabhagavatpida and Vicaspatimifra in
support of his views.

This is, however, not at all correct.  The .acceptence of
Milavidyd and Anirvacaniyapadirthotpatti by Bhagavatpida
and his Commentators like Vicaspatimisra and also of the
Vartikakira Suredvariclirya has been proved aficr claborate
discussion in the Sanskrit Introduction by refuting the views of
Nigesa. Even Abhinava Dravidicirya, who was a pupil of both
Niges'a Bhatta and Gauda Brahminanda Sarasvati, accepts
Milavidya.

Following the views of Niiges'a, a certain rccent author, who

wrote Maldvidyanirasa and Sugami a Commentary on Adhyfisa-
bhagya before and after taking the order of Sanny#sa, has refuted
Milfividyn as if he is expressing his own views.  Hence they are
not dealt with separately.

The Advaitic thought after Sankara flowed in two channels
towards the same goal. Onec is represented by Bhimati of
Viacaspatimisra and the other is Vivaraya by Prakisitman.
There arc a few differences in their approach which have been
fully discusscd in the Sanskrit Introduction. They are however
condensed below for casy reference.

Bhimati | Vivaranam

1. The performance of Nitya-
karma is for the sake of
knowledge itself,

1. The performance of Nitya-
karma promotes the desire
for knowledge.

2. The mind is the means for
realisation of Brahman.

2. The words propounding the
philosophy arc the means.

3. Therc is no‘cnjo}nment for
hearing Ved&nta,

3, The hearing of Vedlinta is
ordained, though in a parti-
cular manner.

Fons

Bhimati

4. Nididhyasana is the result
of Sravana and Manana.

5. Avacchedakavida.

6. Ajinfia rests in Jiva and
covers Brahman.

7. Difference of Milavidyd in
respect of every Jiva.

8. The qualificd Brahman is
the object of Akharidikara-
. vrtti

Discrimination of the eter-
nal and the ephemeral is
one of the four direct
means.

10. Adhyayanavidhi  enjoins
both the Aksaragrahana
and Arthagrahana.
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Vivarapam

4. S'ravana is the result of
Manana and Nididhyasana.

5. Pratibimbavida -

6. Ajidna restsin and covers
the Suddha Brahman

7. Itis not so. But the same
Milavidya assumes differ-
ent modes in respect of
different Jivas.

8. Suddha Brahman is the
object  of Akhndakiira-
vitti.

9, Discrimination of the
cternal and the ephemeral is
the only direct means.

10. Adhyayanavidhi enjoins
only the' Akgaragrahana.

The above are a few important differences between the two
schools of thought and the others may be gathered in the course

of the study of the book.

It will not be out of place to mention in this brief Introduction
about the identity between Sundarapandya and Dravidacirya on
the one hand and Tanka and Brahmunandin on the other. In the
present edition of the Prabodhaparisodhini, a commentary on the
Paficapidiki, it is stated in the Samanvayidhikarana that Sundara-

pindya is the author of the

three verses beginning with

¢ fafreqeaatsaed.’  Thisis corroborated by Madhavécirya in

his commentary on the Sitasathitd.

But Sri Bilakrsnananda

Sarasvati, also known as Abhinava Dravidacirya, refers to these

three veres as of Dravidicirya.®

T

virtika p d

in Asutosh

“evide,  Sarirakamima
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